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C. G. Jung and intuition: from the mindscape of the 
paranormal to the heart of psychology 
Nathalie Pilard, University of Kent, UK 
 
Abstract: Intuition is central in the work, practice, and philosophical legacy of C. G. Jung. In this paper, I will 
first discuss the importance of intuition for Jung in the paradigm usually designatHGWKHµSDUDQRUPDO¶ Jung was 
attracted to intuition as an extra-ordinary gift or function in the traditional sense, and this is considered here in 
relation to his 1896-1899 Zofingia Lectures and 1902 On the Psychology and Pathology of So-called Occult 
Phenomena: A Psychiatric Study. A significant development then occurred in 1913, when esotericist intuitions 
were turned toward SV\FKRORJLFDOXVHZLWK-XQJ¶VRed Book. There, his personal and private use of intuition ± 
and we know how extraordinarily intuitive he was ± led Jung to fully incorporate intuition at the core of his 
psychology. Not only in his practice, in the crucial intuitive form of empathy, but as we will see, also at the very 
heart of his theory. In 1921, Jung wrote Psychological Types, where intuition became one ± the first ± of the four 
fundamental functions and types of the psyche next to thinking, feeling, and sensation. In 1921, Jung proved to 
the world in rational argument that intuition waVQRORQJHUDSV\FKRORJLVW¶VKREE\ for table turning, but the most 
significant function of the psyche.  
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This article aims to demonstrate the historical evolution of Jung¶VLGHDV in the field of 
intuition from one frame, usually described as WKHµSDUDQRUPDO¶, to DQRWKHUWKDWRI-XQJ¶V
theory. The evolution occurred between 1896, the date of his first writings, and 1921, the date 
of -XQJ¶Vpublication of his central theoretical work, Psychological Types. In 1921 Jung 
decided to create a dictionary, a set of definitions of the terms that he used in his psychology. 
In it, we can find the entry µintuition¶, the definition of which seems relatively easy to 
understand at first sight but which is extremely complex in the reality of the evolution of 
-XQJ¶VZRUN I will treat in future works the study of intuition after 1921, which relates to 
-XQJ¶VSKLORVRSKLFDOOHJDF\. Historical evolution, however, has not proved to be the clearest 
means to present a study of Jung on intuition ± the topic of my (2015) book Jung and 
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Intuition: On the Centrality and Variety of Forms of Intuition in C. J. Jung and post-Jungians. 
So alongside historical context, I have used four hermeneutical categories to classify the 
QXPHURXVDQGFRPSOH[HSLSKDQLHVRILQWXLWLRQLQ-XQJ¶VZRUN 
These four categories are the four psychological states in general, extended here to -XQJ¶V
collective unconscious. They are: -XQJ¶Vunconscious, where the link between the archetypes 
and their realisation in consciousness is intuition; -XQJ¶Vunder-conscious (unterbewusst, the 
intermediate region between the unconscious and consciousness and the proper realm of 
paranormal intuitions); consciousness QRWDEO\ZLWK-XQJ¶VW\SHVDQGIXQFWLRQV; and Jungian 
and post-Jungian practice (which represents the state that allows awareness- whereas 
consciousness can be passive, awareness never is) 1.   
These categories help to sketch a geographical map of the various states of the mind. 
However, we will start with a chronological presentation of -XQJ¶VHDUO\GLVFRYHULHV on 
intuition in the under-conscious and their paranormal character. We will then shift to the heart 
RI-XQJ¶VSV\FKRlogy, his collective unconscious, discovered through intuitive practice thanks 
to the Red Book, from 1913 on. We will finally examine the likelihood that as he was 
intuitively painting and composing his art masterpiece, Jung was inferring from this practice 
some intuitive theoretical conclusions of his concurrently written Psychological Types. 
 
Paranormal, supernormal, and under-conscious 
Before turning to -XQJ¶VZRUN,ZRXOGOLNHWRFRPPHQWRQWKHWHUPµSDUDQRUPDO¶. It is 
commonly known that the GermDQ0D['HVVRLUFRLQHGWKHWHUPµSDUDSV\FKRORJ\¶LQ 
(Richet 1889)µ3DUDQRUPDO¶ derives from that original term. At the same period, the English 
theorist ):+0\HUVFRLQHGWKHWHUPµVXSHUQRUPDO¶, which was defined in the seminal 
glossary of his 1903 Human Personality and its Survival of Bodily Death in the following 
terms: 
 
Of a faculty or phenomenon which goes beyond the level of ordinary experience ... the word 
supernatural is open to grave objections; it assumes that there is something outside nature, and it 
has become associated with arbitrary interference with law.  
(Myers 1903, p. xxii) 
 
                                                          
1
 I focus on intuition in Jungian and Post-Jungian practice in Pilard, N. (Sept. 2017) En empathie transférentielle 
avec C. G. Jung /¶LQWXLWLRQYpFXHFRPPHO¶DSSRUWIRQGDPHQWDOGH-XQJCahiers Jungiens de Psychanalyse, 
146, (forthcoming) and in Pilard, N. (Nov. 2017) Transfert et intuition 'HO¶K\SQRVHDXP\WKHHQSDVVDQWSDUOD
littérature et la philosophie, Revue de Psychologie Analytique, (forthcoming).   
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0\HUV¶GLIIHUHQWLDWLRQEHWZHHQµVXSHUQRUPDO¶DQGµVXSHUQDWXUDO¶ legitimised the scientific 
aspect of his research in the field of demonstrable human capacities rather than of some 
external and inexplicable phenomena of the supernatural field8QOLNHµVXSHUQRUPDO¶, the term 
µVXSHUQDWXUDO¶ is still used today. The term µSDUDSV\FKRORJ\¶ has also survived its creator, 
notably through the term µSDUDQRUPDO¶. <HWWKDWZKLFKLVµSDUD-QRUPDO¶LVµalongside¶ the 
normal and thus does not interest VFLHQFHµ6XSHUQRUPDO¶ might sound bizarre but is 
semantically and strategically moUHDSSURSULDWHWKDQµSDUDQRUPDO¶. Jung studied esoteric - or 
else esotericist - intuitions as supernormal occurrences rather than as paranormal phenomena. 
-XQJ¶VUHVSHFWIRUWKHZRUNRIKLVHOGHUQRWDEO\DSSHDUVLQWKHIDFWthat he attributed to Myers 
the discovery of the unconscious (Jung 1946, para. 356) 2.  
Jung first used the term µunder-conscious¶ in his 1902 Medical Dissertation Occult 
Phenomena. We owe to Sonu Shamdasani (Shamdasani 2001, p. 9) the new translation of the 
German adjective µunterbewusste (Persönlichkeit)¶ (Jung 1902, para. 93) that was first 
translated as µunconscious¶ in the Collected Works. We just saw, thanks to our four categories, 
that unconscious and under-conscious are different. In 1902, -XQJ¶Vµunder-conscious¶ was 
V\QRQ\PRXVZLWK3LHUUH-DQHW¶Vµsubconscious¶. The fact that there is an in-between state 
between unconscious and consciousness is of importance for us because only this state allows 
the most extraordinary forms of intuition. Nevertheless, the subconscious was seen negatively 
by Janet who defined this state as the result of a rétrécissement du champ de la conscience, a 
µnarrowing of the field of consciousness¶-DQHWp. 79). Hence our emphasis here on the 
GLIIHUHQFHEHWZHHQ-DQHW¶VQHJDWLYHµsubconscious¶ DQG-XQJ¶VSRVLWLYHµunder-conscious¶ 
even though we are aware of the fact that we are physically describing the same area.  
The beginning of the twentieth century witnessed the most intense activity of scientific 
psychology through gigantic symposia, where, notably, terms like µunconscious¶ and 
µsubconscious¶ were defined (see Pilard 2015, pp. 46-58). To summarize, on one side stood 
(at least) Jean-Martin Charcot, Janet, and Freud, for all of whom the content of the 
unconscious and subconscious was negative and therefore had to be rejected. On the other 
side stood (at least) Myers, William James, Théodore Flournoy, and Jung, for whom the 
content of the subconscious was positive since it allowed a form of awareness beyond 
consciousness. This second link between Jung and Myers clarifies their identical constructive 
view on that which is now called the paranormal. 
                                                          
2 There are many stories of the beginnings of psychology. A classical one, that of Henri F. Ellenberger, clearly 




    
(VRWHULFLVWLQWXLWLRQVLQ-XQJ¶VZofingia Lectures 
During his undergraduate years at the University of Basel, Jung, psychiatrist to be, gave five 
lectures at the student fraternity, the Zofingia Club. Roderick Main explains that:  
 
the second of the lectures consists largely of an impassioned and informed appeal for the serious 
scientific study of spiritualist phenomena. ...  Living in the Swiss countryside, [Jung] continually 
heard stories RIXQFDQQ\KDSSHQLQJVVXFKDVµdreams which foresaw the death of a certain person, 
clocks which VWRSSHGDWWKHFULWLFDOPRPHQW¶ (Jung 1963, p. 102) ... the reality of these events, he 
says, was taken for granted in the world of [his] childhood.  
(Main 2004, p. 66) 
 
Hearsay could no longer satisfy a young scientist and an assembly of students. Jung had 
extensively studied the contemporary literature on occult phenomena (from the Latin 
occultus, µhidden, secret¶) before his second lecture given in May 1897. When I myself 
studied -XQJ¶s exhaustive list of those phenomena, I discovered that all of them depicted an 
intuitive skill (Pilard 2015, p. 62). Among the intuitive gifts described by Jung were the 
faculty of seeing and hearing things which are outside the reach of the five senses, as in 
telepathy (a term coined by Myers again), second sight, and clairvoyance (Jung 1897, paras. 
112-134). These three examples of intuition correspond to the three levels defined in that 
order by Antoine Faivre as: 
 
1) $IDFXOW\RIVHHLQJKHDULQJWKLQJVWKDWDUHQRUPDOO\RXWVLGHWKHUHDFKRIWKH>SHUVRQ@¶VILYH
senses (like being able to read sentences from a book although it is closed) but which do not 
extend beyond the domain of our common reality. 
2) $µKLJKHU¶IDFXOW\ZKLFKFRQVLVWVLQVHHLQJKHDULQJHQWLWLHVOLNHVSLULWVRIWKHGHDGDQJHOV
demons etc., and occasionally in having a personal contact with them. 
3)  A µKLJKHVW¶IDFXOW\RIDQRHWLFµ*QRVWLF¶FKDUDFWHUZKLFKFRQVLVWVLQEHLQJDEOe to have 
DFFHVVWRVRPHVRUWRIµXOWLPDWHUHDOLWLHV¶WKHYLVLRQV>Ahnungen] thus imparted to the subject 
bear on ontological mysteries that concern, for example, the divine world, the cosmos, the 
hidden side of Nature, etc.  
(Faivre 2008, p. 191) 
 
 The most interesting phenomenon here is the fact that by no means do occult sciences 
necessarily require this capacity of intuition. In $JULSSD¶VDe Occulta Philosophia, for 
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instance, occult philosophy is divided into the three arts of alchemy, astrology, and natural 
magic. At least two of those fields have very little to do with intuition. -XQJ¶Vperspective in 
his lecture is clear and shows his attachment to intuition.  
Although not the most impressive gift in the list, mediumship (which belongs to )DLYUH¶V
second level) ZDVFHQWUDOLQ-XQJ¶VSUHVHQWDWLRQ 
0HGLXPVKLSLQGLFDWHVWKHSUHVHQFHRIDPHGLXPµDSHUVRQWKURXJKZKRPFRPPXQLFDWLRQ
LVGHHPHGWREHFDUULHGRQ¶0\HUVp. xviii), whose intuitive quality defines the 
SHUVRQ¶VIXQFWLRQµ4XDOLW\¶UHIHUVILUVWWRDVWDWXVDQGRQO\WRDFHUWDLQH[WHQWWRDSHUVRQDO
JLIWµ>WKHWHUPPHGLXP@LVRIWHQEHWWHUUHSODFHGE\DXWRPDWLFRUVHQVLWLYH¶ZULWHV0\HUV
(1903, p. xviii). In other words, the medium (who mediates) is an intermediary being: this 
position alone allows communication with, for example, the souls of the dead in Spiritualist 
sessions. From automatic writing to visions, many events could occur during or in between 
séances. For his lecture, Jung selected one spectacular performance that, at the time, was 
FDOOHGWKHµmaterializDWLRQRIVRXOV¶6SLULWXDOLVWVEHOLHYHGWKDWWKHVRXO, or the spirit, could 
PDWHULDOL]HLQERGLHVRUSDUWVRIERGLHVQH[WWRWKHPHGLXPVZKRFDOOHGWKHPµ3URRI¶RIWKHVH
manifestations existed in the form of photographs of fairies or angels, several of which Jung 
had in his possession[I cannot]. These beautiful pieces of art became famous at the end of the 
nineteenth century. If the pictures did not provide evidence, still they emphasized the 
embodiment of intuition, which is precisely the role played by the medium. 
Like spirits, who belonged neither to the divine nor to the human, the mediums were 
neither in nor outside society, but at its margins. Just as mediums in trance experienced an in-
between state, so they had a liminal status in society. The nineteenth-century photographs 
revealing mediums next to fairies and angels actually united entities who were considered to 
be closely related in nature. Roelof vDQGHU%URHNUHPLQGVXVWKDWµWKH+HEUHZZRUG>IRr 
³angel´] PDO¶DN is used to designate both a human and a divine messenger. The term 
primaULO\LQGLFDWHVDIXQFWLRQ¶YDQGHU%URHNp. 618). Here, the function of intuition in 
the intermediary state of the under-conscious unites mediums and intermediary beings.  
 
Intuition between -XQJ¶V Zofingia Lectures and Occult Phenomena 
Jung had an excellent reason for speaking of Spiritualism during the Zofingia Lectures. His 
knowledge on the question was not purely theoretical. Jung was then experiencing spiritist3 
sessions with friends and with his cousin Helene Preiswerk and the fact that she was intuitive, 
                                                          
3 /ŝŶƚĞŶƚŝŽŶĂůůǇƵƐĞƚŚĞƚĞƌŵ ?ƐƉŝƌŝƚŝƐƚ ?ŚĞƌĞƚŽĚĞƐĐƌŝďĞƚŚĞĞǆƉĞƌŝĞŶce of spiritist sessions, which is different 
from the religious practice of Spiritualism. 
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that is, gifted as a medium, ZDVFHQWUDOWRWKHHYROXWLRQRI-XQJ¶VH[SHULHQFHAnalysis of 
JuQJ¶Vnotes of his very first spiritist sessions shows that they can be divided into two distinct 
phases: the first without Helly (spiritist sessions), the second with her (Spiritualism).  
To grasp WKHIROORZLQJH[WUDFWZHPXVWSLFWXUH-XQJWKHQDQGQLFNQDPHGµ:DO]H¶DQG
his fellows gathered around a table, each touching with a finger an upturned and moving glass 
and trying not to touch the letters of the alphabet displayed on that same table. These are the 




The glass moves a lot. Fex DVNVµ:KRLVKLQGHULQJ"¶7KHJODVVPRYHVEDFNFORVHWR6WHQJHO6WHQJHOWKHQ
removes his fingers from the glass. Only after that the glass begins to move and touch the letters in turn to 
[form] the sentence: µk.e.e.p. t.o.t.a.l.ly. s.t.e.a.d.y. a.n.d. c.a.l.m¶ (that is, after each letter had been chosen, 
the participants closed their eyes; only Stengel observed that which the glass spelled out).  
(Handschriften und Autographen der ETH-Bibliothek, C. G. Jung Manuskripte HS 1055:1a, µ6SLULWLVFKH
ExperimeQWH¶, p. 1, translated in Pilard, 2015, p. 38, © The Foundation of the Works of C. G. Jung. 
Reproduced by permission of Paul & Peter Fritz AG on 14 April 2015) 
 
Two months after this spiritist experience, in May 1897, Jung gave his second lecture ± the 
one that contained the description of the various intuitive gifts ± at the Zofingia Club. Even 
though Jung made no mention of his experience, we can feel how the sessions rendered him 
confident on the topic: 
 
In the second part of my talk, which deals with empirical psychology, I will supply documentary evidence 
[on Spiritualist literature] which should satisfy those who were not entirely happy with the theoretical 
reflections in the first part [Rational Psychology]. On the other hand, this same factual evidence will put off 
many who were, in principle, satisfied with the theoretical exposition [of the immortality of the soul] in Part 
I.  
(Jung 1897, para. 112) 
 
Only three days after the first session, at the same place and at the same time, Kneipp, Walze, 
Fex,FDUXV-RVHSKDQGWKLVWLPH%HEELDQG(OVLWULHGRQFHPRUHWRFRQWDFWµVSLULWV¶$OO
wanted to repeat the experience, except for Stengel who was not present. These first two 
minutes exactly constitute what Jung describes in the Zofingia Lectures as scientific 




VHVVLRQ4XHVWLRQVDUHSRVHGWRDµVSLULW¶ (Geist), that is, the µVSLULW¶RIDGHDGSHUVRQZKR
DQVZHUVWKURXJKRQHRIWZRPHDQVWKHµOHWWHUV¶Buchstaben) to produce words and 
VHQWHQFHVRUWKHµWKUHH-OHJJHGWDEOH¶Tish mit drei Füssen) to obtain a yes or no. Another 
medium was used during the second séance, that of WKHµZDWHUEDVLQ¶Wasserbecken). (Pilard 
2015, p. 38, © The Foundation of the Works of C. G. Jung. Reproduced by permission of Paul 
& Peter Fritz AG on 14 April 2015) 
'XULQJWKHVHFRQGVpDQFHWKHµVSLULW¶DQVZHUHG µ1,8**.¶µHVLVW.*-XQJ¶>C. G. 
JuQJ¶VJUDQGIDWKHU@) when directly asked about its name. A first succession of letters, 
VRPHKRZVLPLODUWRWKHVHULHVµ1,8**.¶WKDWRIµ64,-*5%¶KDGDSSHDUHGGXULQJWKHILUVW
session and might have led the participants to this interpretation: 
 
Two more questions were posed, but remained unanswered. The glass touched the letters S-QIJGRB. The 
participants did not pose any more questions. Walze was surprised that no satisfactory result had come out. 
Then [or consequently] the glass started to move [and indicated with the letters that it needed a stronger 
medium, hence the resort, in the second session, to the water basin].  
(ibid., p. 1) 
 
From the three-legged table to the water basin, this extract reveals the learning-through-
experience of the participants. All of them had some knowledge of spiritist séances, yet 
nobody knew beforehand what would ensue. When Jung was disappointed, surprised at the 
bad result, he did not do anything to change fate but merely reported that he was disappointed. 
-XQJ¶VULJRrous scientific integrity belonged to a larger phenomenon that science cannot avoid 
and which was clearly perceptible as early as the second session, when the group passed from 
WKHOHWWHUVµ1,8**.¶WRWKHLQWHUSUHWDWLRQµHVLVW.*-XQJ¶WKDWRIfolie à plusieurs. Folie à 
plusieurs does not imply that science is wrong but that science has to take into account many 
factors. In the wider context of psychiatry and psychiatric history, Mikkel Borch-Jacobsen 
explains: 
 
Their [psychiatrists¶ and therapists¶@LQWHUYHQWLRQLVSDUWRIWKHµHWLRORJLFDOHTXDWLRQ¶RIWKHV\QGURPHVWKDW
they claim to observe from the outside. [As well as the historians of psychiatry] they must, if they want to 
UHPDLQIDLWKIXOWRWKHLULPSUREDEOHµREMHFW¶VWXG\WKHFRPSOH[LQWHUDFWLRQVIURPZKLFKWKRVHV\QGURPHVDQG
those theories emerge, somewhere between the doctors, the patients and the society that surrounds them. In 
short, they must study the making of psychiatric history, and understand that they participate in it.  




7KHVSLULWRI-XQJ¶VJUDQGIDWKHUcan appear as such an improbable object of study. The spirit 
oI-XQJ¶VJUDQGIDWKHU is born out of the prevailing society, since spiritist sessions were then à 
la mode. It is also the construction of a group of students, the result of their interaction. 
Finally, and this is where the minutes are such valuable testimonies, the spirit as an object of 
study is in a process of being created. In Session I, the spirit does not exist. In Session II, it is 
produced. 
Let us go back to intuitive skills. We do not possess the minutes of Session III, yet those 
RI6HVVLRQ,9RQ$XJXVWUHYHDOWKDW-XQJ¶VHQWKXVLDVPDQGLQYROYHPHQWJUHZZLWK
the appearance of another, much stronger medium, his cousin Helene Preiswerk. So far, the 
participants had essentially enquired about issues of a physical nature WRHVWDEOLVKWKHVSLULW¶V
ability: for instance, to know what time it was, or the place where some person, not present, 
was at that time (an answer to be checked afterwards). The presence of Helene Preiswerk and 
WKDWRI-XQJ¶VPRWKHULQ6HVVLRQ,9WUDQVIRUmed what could be categorised as spiritist 
experimentations into some kind of religious Spiritualism. Here were the first three questions 
and answers of the session: 
Question 1: What is your opinion on sin? 
$QVZHU,WKDVEHHQWKHEDQHRI+XPDQNLQGµVLQFHWKH%HJLQQLQJ¶ 
4XHVWLRQ,V'HXWHURQRP\>'RQ¶WOHWDQ\RQHWU\WRFRQWURORWKHUVZLWKPDJLFDQGGRQ¶WOHWWKHPEH
mediums or try to talk with the spirits of dead people] directed against spiritism? 
Answer: No. 
Question 3: Does this signify anything for us? 
Answer: It has nothing to do with you.  
(Handschriften und Autographen der ETH-Bibliothek, C. G. Jung Manuskripte HS 1055:1a, µ6SLULWLVFKH
([SHULPHQWH¶, p. 5, translated in Pilard, 2015, p. 41, © The Foundation of the Works of C. G. Jung. 
Reproduced by permission of Paul & Peter Fritz AG on 14 April 2015) 
 
Undoubtedly, Helly was a stronger medium than the water basin. Here begins another 
MRXUQH\WKDWRI-XQJ¶VOn the Psychology and Psycho-pathology of so-called Occult 
Phenomena: A Psychiatric Study. From his notes, Jung had organized a medical dissertation 
that could comprise a psychiatric study. If Jung was at first impressed b\KLVFRXVLQ¶VIHDWV
KLVH[SHFWDWLRQVDIWHUVRPHWLPHZHUHQRORQJHUPHWE\+HOO\¶VDFFRPSOLVKPHQWV+HFODLPHG
WKDWKHFDXJKWKHUFKHDWLQJDQDFFXVDWLRQODWHUGHQLHGE\WKHPHGLXP¶VIDPLO\ (for a 
historical analysis, see Ellenberger 1991). Whatever the reality of the ending of the sessions, 
-XQJ¶VILUVWHQWKXVLDVP for Spiritualism disappeared from the report that he wrote for his 
medical dissertation. ,WLVHDVLHUWRILQGDFRUUHVSRQGHQFHLQ-XQJ¶VVWDWHRIPLQGEetween his 
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spiritist experience and the Zofingia Lectures than between his Spiritualist experience and his 
1902 medical dissertation. The fact that Jung wrote the dissertation five years after his 
experience is of importance. Jung the scientist had become at odds with Jung the initial 
fervent spiritist and even fervent Spiritualist; at odds, for sure, with his family. The crisis was 
severe.  
Nevertheless, let us examine the forms of intuition that Jung felt able to value in his 
medical dissertation. Despite his rejection of Spiritualism, Jung clearly valorized esoteric 
intuitions in his dissertation. Furthermore, as I hope to demonstrate, those intuitions were 
already of a psychological nature.  
Occult Phenomena reports two extraordinary esoteric intuitive feats from the medium 
Helene Preiswerk: that of clairvoyance and that of Gnostic knowledge. The latter appears in a 
µ*QRVWLFV\VWHP¶WKDW-XQJUHSURGXFHGIURP+HOO\¶VH[SODQDWLRQV,QLW+HOO\KDGDUWLFXODWHG
concepts of a higher level than might be expected of a girl of 13 1/2. From the ETH 
manuscripts, we were able to recognize some of those oppositions: 
 
A posteriori ± A priori 
Time ± Space ± Dimension 
Interior ± Exterior 
Subjectivity ± Objectivity 
Will ± Intention  
(Handschriften und Autographen der ETH-Bibliothek, C. G. Jung Manuskripte HS 1055:469, 
µ$XI]HLFKQXQJHQEHUSRVLWLYHUHODWLYHXQGQHJDWLYH.UlIWH¶, © The Foundation of the Works of C. G. Jung. 
Reproduced by permission of Paul & Peter Fritz AG on 14 April 2015) 
  
In 1902, Jung focused on the possible origins RIKLVFRXVLQ¶VNQRwledge (that is, here, of the 
maturity that is implied by the enunciation of such essential categories by a girl of 13, 
categories that she further classified in a Gnostic system reproduced with circles in the thesis). 
He suggests that part of her system derived from suggestion and arose from some 
conversations during the sessions, and part IURP+HOHQH¶VUHDGLQJRI1845 -XVWLQXV.HUQHU¶V
The Seeress of Prevorst, a famous medium from the eighteenth century. Yet Jung adds: 
 
This exhausts my knowledge of the sources used by the patient [Helly]. Where the root idea came from she 
was unable to say. Naturally I waded through the occult literature so far as it pertained to this subject and 
discovered a wealth of parallels with our Gnostic system, dating from different centuries, but scattered about 
in all kinds of works, most of them quite inaccessible to the patient. Moreover, at her tender age, and in her 
VXUURXQGLQJVWKHSRVVLELOLW\RIDQ\VWXG\PXVWEHUXOHGRXWRIDFFRXQW«I am inclined to regard the 
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mystical system devised by the patient as just such an example of heightened unconscious performance that 
transcended her normal intelligence.  
(Jung 1902, paras. 148-149) 
 
According to -XQJ+HOO\¶VDFKLHYHPHQWµFRXOGEHUHJDUGed as something quite out of the 
ordinary¶ (Jung 1902, para. 149 and last ± and therefore emphasized ± sentence of the text 
before formal thanks). Helly had two kinds of visions (Ahnunugen), personal visions and 
visions that went beyond herself. In the second case she attained clairvoyance in the strict 
term, that is, no less than the third level described by Antoine Faivre. 
Despite serious psychiatric condemnation of his cousin as the patient who was a hysterical 
JLUOµZLWKSRRULQKHULWDQFH¶ (Jung 1902, p. XI, title), Jung was able to distinguish µintuitive 
hallucinations from ordinary hallucinations¶ (ibid., para. 106) in Helene¶VFDVH and clearly 
mentioned the existence of µintuitive knowledge¶ (ibid., para. 147). He also described her in 
these terms: µOur patient differs essentially from pathological dreamers ... her dreams came 
up explosively, suddenly bursting forth with amazing completeness from the darkness of the 
unconscious¶ (ibid., para. 119).  
Indisputably, the composition of the Red Book definitely allowed Jung to turn esoteric 
intuitions into psychological intuitions, or better to make intuition alone a major 
psychological component of his future psychology. Yet we must recognize through those last 
few observations (which we will shortly develop later) of his cousin that, thanks to intuition, 
Jung had already started to find his definitive way in-between strict psychiatry and spiritist 
inklings in his own practice of psychology.  
   
Intuition in Liber Novus, 1913-1921 
In Liber Novus, Jung not only praises intuitive experience, but also changes his perspective on 
its use. Whereas Occult Phenomena uses an intuitive experience for the sake of a psychiatric 
study as announced in the title of the thesis, the Red Book describes the experience itself and 
only the experience, without any analysisKHQFH-XQJ¶VH[SUHVVLRQprima materia to describe 
Liber Novus. Whereas Occult Phenomena applied an external psychology (essentially 
)ORXUQR\¶VLiber Novus would engender -XQJ¶VRZQ7KHNovus of the Liber was intuition 
as it was to become in -XQJ¶VIXWXUHSV\FKRORJ\ 
The content of the Red Book consists of -XQJ¶VUHDFWLRQWRhis personal precognitive 
visions of the war (Liber Primus), and of that which Jung would call the method of µactive 
imagination¶ in Liber Secundus. When Jung discovered that he had had a series of twelve 
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dreadful visions of the war during the year preceding its outbreak, he decided to compose the 
Red Book out of notes that he had taken in several Black Books 6KDPGDVDQL¶VLQWURGXFWLRQLQ
Jung 2009, p. 202). -XQJ¶VPRWLYHto compose Liber Novus was thus intuitive, even if at that 
time it was too unclear and thus remained private. His purpose slowly turned psychological 
with Liber Secundus. Intuition had still an important place there, but through another form 
than precognition. Jung describes active imagination in this way: 
 
Active fantasies are the product of intuition, i.e., they are evoked by an attitude directed to the perception of 
unconscious contents, as a result of which the libido immediately invests all the elements emerging from the 
unconscious and, by association with parallel material [drawing, writing, painting, sculpture, dance, etc.], 
brings them into clear focus in visual form.  
(Jung 1921, para. 712) 
 
This method attempts to convert symptomatic contents of the unconscious into symbolic 
forms in consciousness. 7KDQNVWRWKHLQIOXHQFHRI0DULD0ROW]HURQHRI-XQJ¶VDVVLVWDQWV
Jung discovered the centrality of intuition and of the transcendent, or else religious, function 
of the psyche ± theorized in his 1916 The Transcendent Function. According to Jung, the 
psyche not only possesses a compensatory function (the unconscious would compensate a too 
rigidly rational conscious attitude, for instance) but also has a natural creative function. The 
symbol is the centre of this psychic creation: hence the ability of the symbol to adjust the 
symptom in the natural progression of psychic life.  
$VH[SODLQHGE\WKH-XQJLDQDQDO\VWDQGGDQFHWKHUDSLVW-RDQ&KRGRURZµDFWLYH
imagination has two stages: first, letting the unconscious come up; and second, coming to 
terms with the unconscious [where] consciousness takes the lead¶ (Chodorow 1997, p. 10). 
During the second phase of the work all four functions of consciousness ± that is, feeling, 
thinking, intuition, and sensation ± are necessary to understand the significance of the symbol 
in RQH¶VOLIH<HWRQO\LQWXLWLRQLQWKHILUVWVWDJHFUHDWHVDQGDSSUHKHQGVWKHV\PEROLQWKH
under-conscious.  
It is difficult, of course, to explain this double function of creation and apprehension of the 
symbol by intuition. Probably Goethe and exceptional artists have articulated it properly, but 
for the time being, I ask readers to accept in this overview of the phenomenon that I take it for 
granted. Readers can perhaps imagine that specific moment during meditation where they feel 
and grasp exactly simultaneously that a complex has become at once resolved and obsolete 
because psychic progress has brought something new, yet something suddenly obvious that 
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could not have been imagined the second before it appeared. This moment is the moment of 
intuition. It is at once created during meditation and linked to the unconscious archetype that 
has been constellated by the meditation.    
This capacity of intuition is stressed by John Beebe in his comment on -XQJ¶V
contemporaneous correspondence with his Baselian colleague Hans Schmit-Guisan (from 
1915 and 1916). Beebe writes: 
 
The way Jung stresses that intuition, though irrational, can yet be a potential source of new understanding ± 
the thinking and feeling of the future ± seems to reflect what he has learned in the course of the active 
imaginations recorded in Liber Novus. ThHUHDVZHQRZNQRZKHKDGZULWWHQWKDWµP\VRXOJDYHPH
ancient things that pointed to the future. She gave me three things: The misery of war, the darkness of 
PDJLFDQGWKHJLIWRIUHOLJLRQ¶-XQJS$OOWKHVHLUUDWLRQDOVRXUFHVRILQVLJKWare intuitive ways 
the unconscious has of informing the conscious mind.  
(Beebe & Falzelder 2013, p. 24) 
 
Let us find an example of intuition as such a potential source of new understanding alongside 
the third irrational gift of -XQJ¶VVRXOWKHJLIWRIUHOLJLRQIn the following extract from the 
Red Book, Jung describes (1) intuitive contents and (2) the first stage of active imagination. 
Jung names one chapter after he put himself into an under-FRQVFLRXVVWDWHµ7KHLQFDQWDWLRQV¶
When people formulate incantations, they temporarily forget their environment. In 
psychological terms, they let their intuitive function go anywhere to make images and sounds 
appear. -XQJ¶VLQFDQWDWLRQUHDGV: 
 
Christmas has come. The God is in the egg. I have prepared a rug for my God, an expensive red rug from 
the land of morning. 
He shall be surrounded by the shimmer of magnificence of his Eastern land.  
(Jung 2009, p. 284 and Image 50) 
 
Image 50 of the Red Book contains the symbols of the egg, of Christmas, of the red rug, and 
of the eastern land. This fiftieth picture evokes India rather than any Western traditional 
representation of the 1DWLYLW\)ROORZLQJWKHGHDWKRIKLVIDWKHU-XQJ¶VUHOLJLRXV
preoccupation had become, in the mid 1910s, an autonomous complex. The symptom of this 
FRPSOH[ZDVWKHIDLOXUHWRUHVROYHWKHH[LVWHQWLDOTXHVWLRQIRUPXODWHGE\-XQJµLIWKH
&KULVWLDQP\WKLVQRWPLQHWKHQZKDWLVP\P\WK"¶-XQJ, prologue). The entire picture 
of µ&KULVWPDV with an egg in the Easter land¶Wransformed what had been a symptom for Jung 
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± SDVWRU-XQJ¶V&KULVWLDQLW\ according to his son ± LQWRDOLYLQJV\PEROWKDWRI-XQJ¶V
personal myth.  
For the first time, intuition belonged to -XQJ¶VSV\FKRORJLFDOPHWKRGand was no longer 
part of a diagnosticDVLWFRXOGKDYHDSSHDUHGZLWKKLVFRXVLQGHVSLWH-XQJ¶VJHQHUDO
YDORUL]DWLRQRI+HOO\¶VLQWXLWLRQ. In the meantime too, Jung had become a psychiatrist at the 
Burghölzli Klinik and had been in touch with the intuition of numerous schizophrenic patients 
(see my analysis in Pilard 2015, pp. 117-137). When he had his visions of the war, Jung had 
at first thought that he was schizophrenic. We remember too WKDW+HOO\¶VPHGLXPLVWLF
intuition was appreciated by Jung but it had mainly been associated with the central symptom 
of a hysterical patient. Jung could at that time neither clearly state that intuition had enhanced 
any psychological evolution of his cousin nor how. Jung had only written that µwhen she 
[Helly] VSRNHWKHWKHPHZDVDOZD\VDQH[WUHPHO\VHULRXVRQH« one almost had to ask 
oneself: is this only a girl of 15 ½"¶ (Jung 1902, para. 77). This statement of 1902 can be 
associated with a more general one, this time from 1920, where Jung writes: µSpiritualism as a 
collective phenomenon pursues the same goals as medical psychology¶ (Jung 1920, para. 
599), an affirmation that he repeated in 1948 in these terms µthe aims of modern 
psychotherapy are similar [to those of SpiritualismQDPHO\@WRGHYHORSPDQ¶VFRQVFLRXVQHVV
and to unite (my emphasis) it with the unconscious¶ (Jung 1948, para. 750).  
Uniting Nativity with the Easter land is one example of the goal of Jungian 
psychotherapy. Helly, also, had been able to unite her inner personality, her Spiritualist self, 
Ivenes, with her real future personality as a talented dressmaker. Talent and confidence were 
already present in Ivenes+HQFH-XQJ¶VJHQXLQHDVWRQLVKPHQWDWKis FRXVLQ¶VPDWXULW\LQ
trance and his statement that µshe anticipates her own future and embodies in Ivenes what she 
wishes to see in twenty years time¶ (Jung 1902, para. 116). The link between Helly and Jung 
is the intuitive state into which they had put themselves voluntarily and that had allowed the 
creation of images and impressions of their future. Once evaluated by all four functions, those 
images could turn an unconscious complex into an enlarged consciousness. 
&HQWUDOLQ-XQJ¶VOLIHLQWXLWLRQthen became also centrDOLQ-XQJ¶VSV\FKRORJ\,QWXLWLRQ
EHORQJHGWR-XQJ¶VSV\FKRORJLFDOPHWKRGDQGWKXVZDVUHDG\WREHORQJWR-XQJ¶VWKHRU\1R
longer a psychological tool, intuition was about to become a psychological function and type.  
 
Intuition in Psychological Types 
So far we have only evoked the four functions of sensation, feeling, thinking, and intuition. 
Jung described them in WKLVZD\µThe essential function of sensation is to establish that 
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something exists, thinking tells us what it means, feeling what its value is, and intuition 
surmises whence it comes and whither it goes¶ (Jung 1921, para. 899). :HNQRZIURP-XQJ¶V
SDSHUµ/DVWUXFWXUHGHO¶LQFRQVFLHQW¶WKDWWKHSV\FKRORJLVWVWDUWHGWRWKLQNLQWHUPVRI
µLQGLYLGXDWLRQ¶ around 1915. Individuation describes the Jungian lifetime psychological 
SURFHVVWKHGHYHORSPHQWRIPDQ¶VFRQVFLRXVQHVVWREHXQLWHGZLWKWKHXQFRQVFLRXVDQGthus 
the coming to terms with unconscious complexes. A complex is a paradoxical happening in 
the psychological economy. On the one hand it represents an objective blockage. On the 
other, it represents the subjective obstacle that prevents the resolution of the blockage. If a 
person has got a complex, then the complex in question is precisely what prevents the person 
simply to be aware that he or she has got that complex. Hence the importance and the 
temporal priority of the function of intuition with regard to the three other functions in the 
economy of individuation. Only intuition leads, even irrationally to quotH%HHEH¶VZRUGV, to 
the source of the complex. In other words, only intuition is in contact with the archetype (the 
equivalent of the complex). Crucially, few people know that the first appearance of the term 
µDUFKHW\SH¶LQ-XQJ¶VZRUNLVDVVRFLDWHGZLWKintuition. 
In 1919, Jung writes three times of die Archetypen der AnschauungµWKHDUFKHW\SHVRI
LQWXLWLRQ¶-XQJSDUa. 270). AnschauungµLQWXLWLRQ¶LVWKHJHQLWLYHFRPSOHPHQWRI
Archetypen*UDPPDWLFDOO\µDUFKHW\SHV¶FDQQRWH[LVWZLWKRXWµLQWXLWLRQ¶ The structure of the 
unconscious is that of archetypes. The structure of archetypes is that of intuition. Because 
archetypes are empty forms, only the ex nihilo aspect of intuition reaches the archetype. 
Intuition belongs to the creative function of the unconscious (next to its compensatory 
function as seen earlier). Intuition at once creates the symbols of the archetype, the only thing 
that one can get from the archetype, and reads the myth to which the archetype belongs.  
Intuition sometimes permits hearing the archetype (or rather here, that which we could 
then call the µphonotype¶) thanks to sounds, like glossolalia, for instance, when spiritist 
PHGLXPVVSHDNRUVLQJµLQWRQJXHV¶The spiritist name µ,YHQHV¶FDQEHDVVRFLDWHGZLWKWKH
VRXQGRIµ9HQXV¶WKHJRGGHVVRIEHDXW\DQGDQDFWLYHDUFKHW\SHGXULQJ+HOO\¶VVHVVLRQV
Intuition transposes the unreachable archetype into a form available to the senses: a sound, an 
image, a recurring movement, a smell, or even a taste. From this, we understand how active 
imagination through dance, painting, etc. recreates the inner complex into external forms. 
7KDWZKLFKLVILUVWDµQXPLQRXV¶that is, an µawe felt¶ external intuition, can become 
meaningful thanks to the cooperation of the three other functions in consciousness. Here is 
ZKHUHZHILQGDJDLQ%HHEH¶Vµpotential source of new understanding¶, his µthinking and 
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feeling of the future¶(Beebe & Falzelder 2013, p. 24), that is, the unconscious intuition that 
becomes thinking and feeling in consciousness. 
:LWK-XQJ¶VPsychological Types, intuition reaches theory. Psychological Types is 
the only book by Jung that contains a large set of definitions. In 1921, Jung knows and wants 
to mark that he has reached an important stage in his work. There, Jung asserts for the first 
time that four basic functions exist in psychology, among them intuition. This hypothesis is 
wild when we remember, for instance, Sigmund )UHXG¶VVWDWHPHQWWKDWµno new source of 
knowledge or methods of research has come into being. Intuition and divination would be 
such, if they existed; but they may safely be reckoned as illusions, the fulfillments of wishful 
LPSXOVHV¶)UHXGDS, or elsewhere that µIrom what I have seen of intuition, it 
seems to me to be the product of a kind of impartiality¶ (Freud 1920g, p. 59). We cannot 
XQGHUHVWLPDWH-XQJ¶VDXGDFLW\LQYLHZRI)UHXG¶VVHQWLPHQWs on intuition. Even today, it is a 
common assumption that intuition does not exist. )UHXG¶VVHFRQGVHQWHQFHLVLQWHUHVWLQJ
because he associates intuition and divination. The strength of -XQJ¶Vposition in 
Psychological Types has been precisely that intuition is dissociated from divination and from 
any occult phenomena. Intuition LQ-XQJ¶Vtheory was from 1921 onwards associated with 
thinking, feeling, and sensation. In other words, intuition became possible in mainstream 
thinking. 
When we takHDFORVHUORRNDWWKHJHQHVLVRI-XQJ¶VTypes, we discover that sensation and 
LQWXLWLRQFDPHODVWLQ-XQJ¶VUHSUHVHQWDWLRQRIWKHWZRDQGWKHQIRXUpsychological functions. 
We remember that, in the Red Book, intuition played a large role in the unconscious as it 
allowed the content of the complex to surface in the under-conscious (in an altered state) and 
then in FRQVFLRXVQHVV7KLVPD\H[SODLQ-XQJ¶VILUVWK\SRWKHVLVRIWZRRSSRVLWHIXQFWLRQVin 
consciousness, thinking and feeling (since intuition seemed more at home in the unconscious). 
But around 1912 Jung read the French philosopher Henri Bergson, whose intuitionist thinking 
he compared to his own psychology. -XQJZULWHVµZKHQ,ILUVWUHDG%HUJVRQD\HDUDQGDKDOI
ago I discovered to my great pleasure everything which I had worked out practically, but 
expressed by him in consummate language and in wonderfully clear philosophical style¶ 
-XQJS%HUJVRQ¶VFOHDUVW\OHDOORZHG-XQJWRVLQJOHRXWRQHRI%HUJVRQ¶V
conceptsWKDWRIWKHµLUUDWLRQDO¶ as mentioned LQDOHWWHUWR-XQJ¶Vcolleague Hans Schmit-
Guisan dated 1915 (Iselin 1982, p. 39). Their correspondence proved instrumental in the 
FRQVWUXFWLRQRI-XQJ¶VW\SHV,QGLUHFWO\± and probably intuitively ± %HUJVRQ¶VµLUUDWLRQDO¶OHG
-XQJWRWKHWZRµLUUDWLRQDO¶IXQFWLRQVRILQWXLWLon and sensation next to the first two µrational¶ 
functions of thinking and feeling. To have either a feeling or a thought implied an indirect 
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apperceptionVRPHWKLQJWKDW-XQJWHUPHGµUDWLRQDO¶%\FRQWUDVW having a sensation or an 
intuition was a direct SHUFHSWLRQVRPHWKLQJ-XQJWHUPHGµLUrDWLRQDO¶+HUHZHDUHWKLQNLQJRI
%HUJVRQ¶V(1889) first major work, Time and Free Will, the French title being Essai sur les 
Données Immédiates de la Conscienceµ(ssay on the Immediate Data of CRQVFLRXVQHVV¶ (my 
emphasis)7KHWHUPµLPPHGLDWH¶WKDWLVµZLWKRXWPHGLDWLRQ¶evokes -XQJ¶Vdirect perception 
of both sensation and intuition, that indeed ZKLFKKHFDOOVµLUUDWLRQDO¶ 
To summarize, on the one hand Jung associated intuition to thinking, feeling, and 
sensation as the four general, scientific and psychological functions of all human beings. On 
WKHRWKHUKDQGKHDVVRFLDWHGWKHµLUUDWLRQDO¶WR%HUJVRQ¶VLPPHGLDF\DQGFUXFLally to 
something entirely different from anything that would link the irrationality of intuition to the 
extraordinary epiphanies of the esotericist intuitions that he had studied before and that we 
examined earlier. By so doing, Jung brilliantly turned intuition from para-normal into very-
QRUPDO,ISHRSOHFULWLFL]H-XQJ¶VW\SHVWRGD\WKHPRVWUHFXUUHQWFULWLTXHLVWKDWRIWRR
schematic a frame. In other words, people either accept typology or reject it overall. Hardly 
anyone ZRXOGFULWLFL]H-XQJ¶VW\SHVbecause they contain the impossible type of intuition. A 
victory won by Jung. 
$QRWKHUHOHPHQWLQ-XQJ¶VW\SHVLVRIPDMRULPSRUWDQFH6RIDUZHKDYHGHVFULEHG-XQJ¶V
functions. Associated to the functions are types. An adult person generally uses two functions 
in priority whilst one or two functions remain unconscious. A psychological type is 
characterized by a generalFRPPRQDWWLWXGHLQFRQVFLRXVQHVV,WLVµDQa priori orientation to 
DGHILQLWHWKLQJ«DUHDGLQHVVRIWKHSV\FKHWRDFWRUUHDFWLQDFHUWain way¶ (Jung 1921, para. 
687). Whereas a function can describe an action, the type describes the condition facilitating 
the action. The type is a structure. The function is its dynamics. An important addition to 
RQH¶VW\SHLVRQH¶VDWWLWXGHDVQDWXUDOO\extraverted or introverted. Which function one most 
UHOLHVRQGHWHUPLQHVDQLQGLYLGXDO¶VW\SH7KHGHVLJQDWLRQµLQWXLWLYHW\SH¶for instance, refers 
to the dominant, or first function of the individual consciousness. Opposite to this first 
function stands the inferior function. Jung describes the inferior function DVµDUFKDLF¶ and, as 
such, it activates the collective unconscious and imagination. It expresses itself in the 
language of the unconscious, where it mostly remains. The inferior function of intuition is 
sensation. The second and third functions are the auxiliary ones: they are the two rational 
functions of an irrational type, or the two irrational ones of a rational type. Hence, feeling and 
thinking are, for the intuitive type, the second and third functions. The hierarchy depends on 
the most frequent use of one or the other function. But the two auxiliary functions are less 
opposed among themselves than is the leading function vis-à-vis the inferior one. 
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Translated into psychological terms, the first function, being the most visible, clear, and 
prominent in consciousness, is the most differentiated. The second function, which is rational 
for irrational types and vice versa, is the necessary complement in consciousness. The fourth 
and third functions are more frequently complementary to the two first functions in the 
unconscious as we saw previously. Inferior functions, including the second one, can also 
remain unconscious and thus provoke one-sided behaviour in consciousness. 
This structure evolves within the dynamics of the psyche. Differentiation is a process that 
assumes a rapid or progressive emerging of one function from the unconscious into 
consciousness. The differentiation of the functions evolves both qualitatively and 
quantitatively. A feeling type may, through experience, improve in judgment (the major 
capacity of feeling types). An intuitive type may learn to recognize intuitions systematically 
in order to follow them. Even if a person¶VW\SHLVIL[HGLQDGXOWKRRGWhe differentiation of the 
functions, other than the first one, continues in order for the individual to adapt to external 
situations and inner demands, and to allow a better understanding of the other and of him or 
herself. Differentiation is a natural psychic progression. Therapy helps its comprehension, or 
even its process, when blockages occur.  
Now that we know how types work, we may ask ourselves which type Jung belonged to. 
More interestingly, we may ask why Jung did not write about it. Jung was an introverted 
intuitive type with thinking as second function (following type expert John %HHEH¶VDQDO\VLV
personal communicationRUHOVHDµWKLQNLQJLQWXLWLYHW\SH¶WRTXRWH0DULH-Louise von Franz, 
ZKRSUHIHUUHGWRXVHµWKLQNLQJ¶ILUVW4. Again, we find ourselves in the situation where Jung, 
and here von Franz, wishes to value intuition by rendering it as µQRUPDO¶as possible. Jung had 
met with numerous introverted intuitive types among his most serious cases at the Burghölzli 
mental hospital. We must remember too how Jung had feared that he was himself 
schizophrenic because he had had intuitions, precognitive visions of World War I. Among all 
types, the introverted intuitive is by far the least µnormal¶. Because intuition inhabits the 
unconscious, it allows contact with the archetypes of the collective unconscious. Yet the way 
back from archetypes to consciousness is never easy, especially for introverted intuitive types 
that are twice at home (through introversion and through intuition) in the unconscious. 
'LIIHUHQWLDWLQJRQH¶VILUVWIXQFWLRQLQWXLWLRQis a titanic task for the introverted intuitive type. 
Jung undertook this task when he started Liber Novus. Now that the book is published, we are 
                                                          
4
 Technically, von Franz is not wrong because intuition in consciousness takes the form of the function that uses 
it. In other words, she describes thinking as the maLQUHFHSWDFOHRI-XQJ¶VLQWXLWLRQ 
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able to appreciate its difficulty and depth. And we can understand why Jung never wrote 
about his own type. 
  
Jung knew that his type would be known. Also, he probably was aware of the fact that 
Liber Novus would be published after his death and was most likely happy with that. But time 
LVDQLPSRUWDQWIDFWRULQHYHU\ERG\¶VFRPSUHKHQVLRQBoth events allow us now to better 
understand another aspect of intuition, its natural proximity to unconsciousness. For intuition 
to become fully accepted, our society needs to appreciate it, from its paranormal epiphanies to 
its normal occurrences. Jung did a great job in enabling that to happen by emphasizing the 
latter and not setting aside the former. That Jung studied intuition as a scientist was of the 
greatest importance for him to rightly estimate the reality of intuition and its centrality in life 
and in psychology. 6RIDUZHKDYHZULWWHQRIµLQWXLWLRQ¶7KDQNVWR-XQJZHPLJKWZHOOZULWH
RQHGD\RIµLQWXLWLRQV¶LQWKHVDPHZD\WKDWZHNQRZWKHUHDUHdifferent kinds of sensation, 
thought and feeling. 
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